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Music does things to us! 
 

Dear Faithful, 

  
A few weeks ago, Mr. Mike Austen, a former rock band involved in the "music Industry" 
for quite a few years, came to Our Lady of Mount Carmel Academy to give a lecture to 
our High school students.  Mr. Austen now runs "Magnificat Media,” an Internet radio 
station.  
 
The lecture was entitled "Music does things to us."  Music is a very mysterious thing 
which affects both the soul and the body.  To realise this, examine your feelings and 
reactions when you hear the "Ave Maria" by Franz Schubert or "Rock around the clock" 
by Bill Haley and the Comets.  The former will raise the soul; the latter (much to our 
surprise sixty-five years of corruption later) caused riots.  Plato said that certain types 
of music should be banned from education or otherwise the State would fall because of 
the corruption of virtue. 
  
Music is composed of three elements: melody, harmony and rhythm. Each of these 
elements affect us. Melody, the intellect; harmony, the will; and rhythm, the passions.  
  
Everything you consume has an effect on you, could do good things or bad things.  Look 
at different kinds of music.  Gregorian chant is purely melody with a free rhythm.  It 
raises the mind.  Polyphony is a mixture of melody and harmony and speaks both to the 
intellect and the will but chiefly to the will.  Rock music is principally rhythm with very 
little melody and very little harmony and so it speaks principally to the passions.  Now, 
this is not necessarily wrong, rhythmic music could be used to arouse soldiers going 
into battle.  This arousal of the passions would be reasonable and good.  To arouse your 
passions for a good reason is good, to arouse them for a bad reason or no reason at all 
is bad.  See how it's the reason that decides.   
  
The question the is: why does rock music want to arouse the passions?  The simple 
answer is because the musicians are dominated by the music industry and thus, they 
wish to get us to spend money.  Now, there is no better way to get people to spend money 
than by arousing the passions by the seven deadly sins; and among those, the best 
achiever by far is lust.  Now, how does rock arouse the passions?  The rhythm in rock 
and pop and modern country music is syncopated rhythm.  That is: the beats in music 
which are normally not accented, are.    In normal music, a beat will go 1-2, 1-2, 1-2; 
in rock, it goes 1-2, 1-2, 1-2.  This beat speaks to the animal within us to get us to act 
in a certain way.  
 
If you doubt that rock and pop music is disordered or has any effect on us, and that 
gets people to do things which they might not otherwise do; you need to get out 



 

 

more.  Witness the frenzies at rock concerts and discos as opposed to the quietness of 
a classical music concert, or the ordered happiness of folk or traditional music.   
 
I would add that rock music and pop music corrupt the soul because they do not 
encourage us - neither in the lyrics, nor in the music itself, nor in the lives of the artists 
anything to help us towards the good or God.  Rather, it mostly seeks to be the exact 
opposite of God. All love, beauty, truth and goodness come from God.  Instead of love, 
rock and pop promote lust; instead of beauty, they promote ugliness; instead of good, 
they promote sin.  Gentle reader, if you doubt anything that I have written, go and watch 
these rock and pop music videos for yourself if you can find some that are not obscene.  

Father David Sherry  

Websites:   
1. website for the SSPX in Southern Ontario:www.ontario.sspx.ca 
2. Official information website of the SSPX: http://fsspx.news/en 
3. Catechisms, sermons and more from SSPX priests: SSPX Multimedia 

resources:  https://sites.google.com/site/credo2019/ 

 

St. Michael’s Priory - Tel: 416-251-0499 

o Fr. Dominique Boulet d.boulet@fsspx.email  Cell: 416-830-4796 
o Fr. Jules Belisle j.belisle@fsspx.email 

o Fr. Raymond Lillis r.lillis@fsspx.email 

o General Information, including bulletin emailing info.toronto@fsspx.ca 

o Parish Secretary admin.toronto@fsspx.ca 

 

Our Lady of Mount Carmel Academy - Tel: 519-634-4932 

o Fr. David Sherry d.sherry@fsspx.email 

o Fr. Marcel Stannus m.stannus@fsspx.email 

o Parish & Academy Secretary stpeters@sspx.ca 

 

Activities: 
 

• Church of the Transfiguration, Toronto: 
• Special:  

o Fatima procession, Monday May 13, after the morning Mass 
o Adult catechism, after the 8:00am Mass, Sunday May 19 
o Youth meeting, Sunday May 5.  See Kyle Furber or Fr. Boulet 
o Home Schoolers Day, Thursday May 23 
o Patricians meeting, Saturday May 18 
o Altar Boys practice, Saturday May 18 
o Franciscan 1/3 Order, Sunday May 19 
o Vespers and Benediction, on Sunday May 19 at 4:00pm 

http://www.ontario.sspx.ca/
http://fsspx.news/en
https://emea01.safelinks.protection.outlook.com/?url=https%3A%2F%2Fsites.google.com%2Fsite%2Fcredo2019%2F&data=02%7C01%7Cd.boulet%40fsspx.email%7C5bd22ff256e64dc707d308d696dae31a%7C5f4af3ad8646414b83d8ef95a0f39e42%7C0%7C0%7C636862264208674813&sdata=BwB47uKbQJ6S9V%2Fc6QbGwfG3MuW3Jg8no0uJCpGlWrs%3D&reserved=0
mailto:d.boulet@fsspx.email
mailto:j.belisle@fsspx.email
mailto:r.lillis@fsspx.email
mailto:info.toronto@fsspx.ca
mailto:admin.toronto@fsspx.ca
mailto:d.sherry@fsspx.email
mailto:m.stannus@fsspx.email
mailto:stpeters@sspx.ca


 

 

• Regular:  
o Confessions before Mass on the weekend 
o Rosary before the Bl. Sacrament Wednesday 7:00pm 
o Legion of Mary meetings: Tuesday 7:00pm 
o 2nd collection for St. Joseph Bursary, 2nd Sunday of the Month 
o 2nd collection for Building Fund, 4th Sunday of the Month 

• Holy Face of Jesus Church – St. Catharines: 
o Confessions usually one hour before Mass 
o 1st Friday & Saturday devotions 
o Children catechism after Mass 1st & 2nd Sundays of the Month 
o Every Tuesday, from 7 to 8pm, Holy Hour devotion to the Holy Face 
o Stations of the Cross at 6:00pm on Fridays of Lent 

• Church of the Canadian Martyrs, Orillia: 
o Confessions usually one hour before Mass 
o Catechism after Mass, TBA 
o Home Schoolers Day, Monday May 20 

 

• St. Peter’s Church, New Hamburg: 
o For details, see the monthly bulletin from St. Peter’s 

 

Eucharistic Crusaders Intention for May: 
To keep purity of heart, mind and body. 
 
Our departed souls for May: 
 
Fr. Daniel Cooper, Bro. Gerard Nichols SSPX and Rev. Fr. Liam Gavigan, Stan 
Lenkovski, Teresa Lenkovski, Frank Strazer, Ilona Feher, Edy Pasia, Carole Rieg, 
James Cotter, Josephine Rose Altenhofen, Henry Burns, Monica Hey, Barbara 
Gleeson, Romeo Bugayong, Alfred Arthur Daniels, Teodoro Mortel, Mary Tanti, Vasco 
Cabral, Monique Emily, Gilberte Violette, Robert Titus & Peter LeForestier, Rose May.  
 
Also, please pray for those who died recently: Martha Schaefer and Marianna 

Rovis.                             
    Requiescant in pace.     

                                
 
******************************************************************************************* 

Retreats for 2019: New Hamburg, ON. Register with New Hamburg 

Women July 23 – Aug 2; Men Aug. 4 – 9 

******************************************************************************************* 



 

 

Food for Thought 

 

1. Benedict Speaks: More Contrasts Between the “Two Popes” 

CFN Blog, Brian McCall 

Many commentators have remarked on the confusing nature of the post-abdication 
status and behavior of Benedict XVI. Although not possible under the constitution 
of the Church, we witness the contradictory appearance of two popes. We see two 
bishops dressed in white and using a form of the title “pope” (“emeritus” in the case 
of Benedict XVI). This confusing contradiction has become even more striking now 
that Benedict XVI has broken his almost complete six-year silence by issuing a 

statement concerning the sexual abuse scandal in the clergy, a roughly 6,000-word 
essay divided into three parts. This statement of Benedict XVI presents a startling 
contrast to Francis’ words and actions for the past six years. 

Although Benedict’s new text contains many positive aspects and stands in many 
ways as an apparent accusation of his successor (more on this later), like so many 
post-conciliar documents it is also a mixed bag. Unlike the mixed bag of Francis’ 
recent exhortation on youth, however, Benedict’s bag is mixed with much more good 
than bad. Before turning to the good, I will note the bad. 

The document is in many ways an attempt to exonerate the papacy of John Paul II, 
under whom Benedict, as Cardinal Ratzinger, acted as collaborator and closest 
advisor. Benedict makes many excuses for the failure of John Paul II to deal with 
the emerging sexual perversion in seminaries and the clergy. He rightly notes the 
deficiencies of canon law that hampered the Church’s ability to punish and 
quarantine this perversion. The revolutionary post-conciliar canon law was imbued 
with a liberal spirit that seeks to protect disproportionately the rights of the accused 
without balancing the rights of the Faith. Benedict notes that the 1983 Code “did 
not seem sufficient” for dealing with sexual crimes of clerics because the Code was 
“deliberately loosely constructed criminal law.” 

The irony, however, is that he acts as if he and John Paul II were victims of this legal 
insufficiency when it was John Paul II himself who promulgated this new code of 
canon law, which radically altered 2,000 years of ecclesiastical jurisprudence for the 
sake of “updating” it to conform to the spirit of the Council. (“Therefore the Code, 
not only because of its content but also because of its very origin, manifests the 
spirit of this Council.” — Apostolic Constitution Sacrae Disciplinae Leges for the 
Promulgation of the New Code Of Canon Law) Benedict scrupulously avoids laying 
the blame for this legal failure at the feet of John Paul II (to whom he never refers 



 

 

as “Saint”, interestingly). In addition, although Benedict reiterates his previous 
criticism of contemporary liturgy as destroying the “greatness of the Mystery” 
leading to a decline in Mass attendance and loss of respect for Christ’s Real Presence 
in the Blessed Sacrament, he exonerates the Council and still clings to the myth 
that it was successful. He clearly cannot see the contradiction in noting the great 
loss of respect for the Real Presence as evidenced by Catholics seeing its reception 
as a mere “ceremonial gesture” and the following statement: “The Second Vatican 
Council was rightly focused on returning this sacrament of the Presence of the Body 
and Blood of Christ, of the Presence of His Person, of His Passion, Death and 
Resurrection, to the center of Christian life and the very existence of the Church. In 
part, this really has come about, and we should be most grateful to the Lord for it.” 

Nevertheless, having dropped these grains of incense on the altar of Vatican II, the 

vast majority of Benedict’s document is a frank and honest assessment of the 
decomposition of the clergy due largely to the abandonment of traditional moral 
theology. Let us now examine his diagnosis. 

Abuse Crisis: Three Main Causes 

In Parts I and II, the former pontiff identifies what he sees as the three primary 
causes of the abuse crisis. First, he notes the sexual revolution of the 1960s which 
fought for “all-out sexual freedom, one which no longer conceded any norms.” Citing 
examples of a growing acceptance of sexual perversions such as pedophilia as 
“normal” and the introduction of pornographic materials into state-mandated sex 
“education” programs, Benedict clearly understands that this great cultural 
revolution inevitably had an effect on priests and candidates for the priesthood in 
the decades that followed. He notes: “Part of the physiognomy of the Revolution of 
’68 was that pedophilia was then also diagnosed as allowed and appropriate.” 

Later, he observes that this revolution of moral laxity infiltrated the seminaries, 
making two very important statements. First, he admits that Vatican II and its 
rejection of traditional seminary formation and the traditional process for selecting 
bishops are responsible for the problem of pedophilia. “Indeed, in many parts of the 

Church, conciliar attitudes were understood to mean having a critical or negative 
attitude towards the hitherto existing tradition [of seminary formation], which was 
now to be replaced by a new, radically open relationship with the world. One bishop, 
who had previously been seminary rector, had arranged for the seminarians to be 
shown pornographic films, allegedly with the intention of thus making them 
resistant to behavior contrary to the faith” (emphasis added). Likewise, he has the 
following to say about the selection of the bishops who would preside over the cover-
up of the abuse: “As the criteria for the selection and appointment of bishops had 
also been changed after the Second Vatican Council, the relationship of bishops to 



 

 

their seminaries was very different, too. Above all, a criterion for the appointment of 
new bishops was now their ‘conciliarity,’ which of course could be understood to 
mean rather different things.” These are not surprising observations to anyone who 
has been in the Traditionalist movement for years, but they are virtually 
unprecedented for a post-conciliar pope to utter. 

Even more significant, Benedict has the courage to say what everyone knows to be 
true but which Francis and his cabal of revolutionaries refuse to admit: “In various 
seminaries homosexual cliques were established, which acted more or less openly 
and significantly changed the climate in the seminaries.”  Francis has scrupulously 
avoided admitting that this homosexual takeover of the seminaries is at the root of 
an abuse crisis perpetrated overwhelmingly on boys and young men (over 80 percent 
of cases, according to the famous John Jay College Study released in 2004). Again, 

for all of his failings, at least Benedict is willing candidly to state the root cause of 
the abuse crisis, whereas Francis refuses to admit the obvious. Admitting the true 
nature of a problem is the essential first step to resolving it, which is why as long as 
Francis refuses to acknowledge this reality, nothing will change. 

The final cause identified by Benedict XVI is that “Catholic moral theology suffered 
a collapse that rendered the Church defenseless against these changes in society.” 
The reasons he cites for this collapse are very interesting. “Until the Second Vatican 
Council, Catholic moral theology was largely founded on natural law, while Sacred 
Scripture was only cited for background or substantiation. In the Council’s struggle 
for a new understanding of Revelation, the natural law option was largely 
abandoned, and a moral theology based entirely on the Bible was demanded.” 
Benedict notes that Vatican II (in a futile attempt at ecumenism with Protestants, I 
would add) abandoned the grounding of morality in natural law in favor of sola 
scriptura. Benedict rightly observes that this change destroys systematic morality. 
This fact should have been obvious to the Council Fathers, since we had the 
historical evidence of Protestantism, which went this route and ended up condoning 
contraception and other intrinsic evils. 

Naming the Council as a Culprit 

This frank admission that the Council went wrong in abandoning natural law, 
although not startling to Traditionalists, is startling to hear from a post-conciliar 
pope. Abandoning natural law is significant because it leads to a rejection of the 
truth that there are intrinsically evil actions which are always and everywhere wrong 
and which can never be justified by a balancing of goods. Benedict states: 
“Consequently, there could no longer be anything that constituted an absolute good, 
any more than anything fundamentally evil; [there could be] only relative value 
judgments. There no longer was the [absolute] good, but only the relatively better, 



 

 

contingent on the moment and on circumstances.” Such a statement is clearly a 
refutation and rebuke of the entire agenda of Pope Francis, embodied most clearly 
in Amoris Laetitia (AL). Francis has continually argued that acts which intrinsically 
violate divine and natural law can be justified by a situation ethics that balances 
competing goods. He argues in AL, for example, that a couple could justifiably 
engage in adulterous intercourse if failing to do so would not be good for the already 
born children of their adulterous union (cf. AL, n. 298, note 329). Francis’ entire 
approach to morality is summed up succinctly by Benedict XVI in his critique of the 
radical change in moral reasoning born of the Council that he rightly claims led to 
the abuse crisis. 

Benedict also lays blame at the popular and erroneous theological opinion advanced 
in the decades after the Council which holds that the Church lacks authority on 

moral issues; in short, that infallibility only extends to maters of faith and not 
morals. Such an opinion is clearly heretical since Vatican I clearly included both 
faith and morals in its definition of papal infallibility (cf. Pastor Aeternus, ch. 4). 
Francis himself appears to hold this erroneous opinion, considering his belief that 
the Church’s constant teaching on adultery—namely, that it is always and 
everywhere wrong—can now admit of exceptions (“the concrete complexity of one’s 
limits”, AL 303) in which God actually desires the adultery occur. He acts as if the 
Church needs to be educated by the world and young people about morality, rather 
than being an infallible source of it. 

Finally, Benedict clearly, although not stating so explicitly, rejects the entire 
program of the papacy of Francis. The latter’s first Apostolic Exhortation, Evangelii 
Gaudium (EG), was a manifesto for remaking the Church of Christ into an entirely 
new Church. He boldly states his goal as pope involves “transforming everything, so 
that the Church's customs, ways of doing things, times and schedules, language 
and structures can be suitably channeled for the evangelization of today's world, 
rather than for her self-preservation” (EG, n. 27). After six years, we know he was 
serious since we have witnessed unending radical transformation of every aspect of 
the Church. In the final part of Benedict’s statement, he considers this possible 
response to the abuse crisis of changing everything: “Perhaps we should create 

another Church for things to work out?” but concludes, “that experiment has 
already been undertaken and has already failed” (emphasis added). Is it possible 
that the “experiment” already undertaken which he has in mind is the novel papacy 
of Francis?  Later, he reinforces the conclusion: “it is rather obvious that we do not 
need another Church of our own design,” but this is exactly the goal towards which 
Francis is relentlessly working. 

Reading Between the Lines 



 

 

There is admittedly one hitch in this theory of Benedict’s document being a cryptic 
censuring of Francis. Curiously, the former pontiff concludes his striking text, which 
gives several indications of being an indictment of his successor, by lavishing 
emphatic praise on none other than Francis: “At the end of my reflections I would 
like to thank Pope Francis for everything he does to show us, again and again, the 
light of God, which has not disappeared, even today. Thank you, Holy Father!” This 
seems to be a textbook example of a non sequitur, a conclusion that does not follow 
from the argument. Perhaps, however, Benedict himself gives us a coded message 
on how to read this bizarre ending. 

In the introduction to his text, he states that he is publishing it only after “[h]aving 
contacted the Secretary of State, Cardinal [Pietro] Parolin and the Holy Father [Pope 
Francis] himself…” Why did he need to tell us that he shared his text with the 

Secretary of State and the Pope before publishing it? Was this obeisance to Francis 
was required for him to be allowed to break his silence and not have to go into hiding 
like Archbishop Vigano? Perhaps someday we will learn the truth, as well as the 
truth of all the reasons which led to his abdication, especially in light of his request 
for prayers at the beginning of his pontificate, lest he “flee for fear of the wolves.” 

Overall, notwithstanding its attempts to whitewash his own and John Paul II’s 
responsibility for the crisis enveloping the Church, the document is mostly a clear 
assessment of reality. He goes further than any post-conciliar pope in admitting that 
Vatican II is not the solution but part of the problem. He stands virtually alone 
among the hierarchy as one who clearly identifies that the abuse crisis is the fruit 
of the infestation of homosexual culture in the seminaries. Even though unable or 
unwilling to state explicitly that he is doing so, all of the arguments of Benedict XVI 
are a condemnation of the moral errors being spread throughout the Church by the 
man who came to power by Benedict’s own abandonment of the Petrine office. Again, 
for all his faults, this fact must weigh heavy on his heart as he comes closer to his 
own judgement. 

Let us pray that God will continue to open his eyes to the true causes of the crisis 
in the Church and that this text will open the eyes of more members of the hierarchy, 

spurring them to resist a pope who seems bent on destroying the true Church in a 
vain attempt to erect another church of his own making. 

Source: Catholic Family News 

 

 



 

 

 

2. Books of the Month 

For the Month of May, Month of Mary, we present two books published by Kolbe 

Publications, the publishing arm of the MI (Militia Immaculata). 

2.1.  The Immaculata, Mediatrix of all graces. 
 
The Catholic Church honours our Blessed Mother with so many 
beautiful titles including the Mediatrix of all graces Mediatrix of all 
graces is a Marian title that includes the understanding that Our Lady 
mediates the Divine Grace 
“The Church, in fact, turns to Mary to obtain graces of all kinds, both 
temporal and spiritual; among these last, from the grace of conversion 
up to that of final perseverance, to say nothing of those needed by virgins 
to preserve virginity, by apostles to exercise their apostolate, by martyrs 
to remain firm in the faith. In the Litany of Loreto, which has been 

universally recited in the Church for many centuries, Mary is for this reason 
called: 'Health of the sick, refuge of sinners, comforter of the afflicted, help of Christians, 
Queen of apostles, of martyrs, of confessors, of virgins.' Thus all kinds of graces are 
distributed by her, even, in a sense, those of the sacraments; for she merited them for 
us in union with Christ on Calvary In addition, she disposes us, by her prayer, to 
approach the sacraments and to receive them well At times she even sends us a priest, 
without whom this sacramental help would not be given to us. 
 
Published by Kolbe Publications, 56 pages 
 

2.2. Who are You, O Immaculata? 
 
The first time that God communicates his own name to us in Holy 
Scripture he says, "I AM WHO AM."  When Our Lady spoke to little Saint 
Bernadette at Lourdes she told her "I AM THE IMMACULATE 
CONCEPTION.  Oh, the depths of mystery and of beauty that lies in 
those twin utterances! Discussion of both of these haunting phrases is 
tightly woven into this seamless and well ordered explanation of the 
created universe and God's plan for the world. 
Fr. Stehlin quotes extensively from St. John Eudes, Cornelius a Lapide, 
Blessed Elizabeth of the Trinity, St. Maximilian Kolbe, and Lucia of 

Fatima. This treatise is one of the most succinct and clear explanations of the complete 
economy of salvation ever penned. The full role of the Immaculata is explored and 
refined, and its relevance to the world in our time is detailed in an easy to read and 
understand format. This is militant Catholic theology made simple for this Marian age. 
 
 Published by Kolbe Publications, 272 pages 



 

 

Mass Times for May 2019 

 

 Feasts  Toronto St. 
Catharines 

St Peter’s 
New 
Hamburg 

OLMC 
New 
Hamburg 

Orillia/ 
Sudbury 

May 1 1. St. Joseph the 
Worker 

7:15am 
Mass 7pm 

 8:00am 10:30am  

2 2. St. Athanasius 7:15am  8:00am 11:10am  

3 3. Ferial & 1st Fri. of 
the Month 

7:15am 
7:00pm 

HH 5pm 
Mass 6pm 

6:30pm 
Mass + HH 

 Orillia 
6:00pm 

4 4. St. Monica & 1st Sat. 
of the Month 

9am HH 
10:00am 

Dev 9:00am 
Mass 10:00am 

8:00am 
Mass  
Dev. after 

 Orillia 
9:00am 

5 5. 2nd Sunday after 
Easter 

8:00am 
10:30am 
5:00pm 

10:00am 7:30am 
10:00am 

 Orillia 
10:00am 

6 6. Ferial 7:15am  8:00am 11:10am  

7 7. St. Stanislas 7:15am 
6:00pm 

 8:00am 11:10am  

8 8. Ferial 7:15am 
Ros. 7pm 

 8:00am 11:10am  

9 9. St. Gregory 
Nazianzen 

7:15am     

10 10. St. Antoninus 7:15am 
7:00pm 

 6:30pm   

11 11. SS. Philp & James 8:00am 9:00am 8:00am 8:00am  

12 12. 4th Sunday after 
Easter 

8:00am 
10:30am 
5:00pm 

10:00am 7:30am 
10:00am 

5pm Vesp. 
& Ben. 

Orillia 
10:00am 

13 13. St. Robert 
Bellarmine 

7:15am  8:00am 11:10am  

14 14. Ferial (St. Boniface) 7:15am 
6:00pm 

 8:00am 11:10am  

15 15. St. John Baptist de 
la Salle 

7:15am 
Ros. 7pm 

 8:00am 11:10am  

16 16. St. Ubald 7:15am  8:00am 11:10am  

17 17. St. Pascal Baylon 7:15am 
7:00pm 

  6:30am  

18 18. St. Venantius 8:00am 9:00am    



 

 

 

 19. Feasts  Toronto St. 
Catharines 

St Peter’s 
New 
Hamburg 

OLMC 
New 
Hamburg 

Orillia/ 
Sudbury 

19 20. 4th Sunday after 
Easter 

8:00am 
10:30am 
5:00pm 

10:00am 7:30am 
10:00am 

 Orillia 
10:00am 

20 21. St. Bernardine of 
Siena 

8:00am    11:00am 

21 Ferial 7:15am 
6:00pm 

 8:00am 11:10am  

22 22. Ferial 7:15am 
Ros. 7pm 

 8:00am 11:10am  

23 23. Ferial 7:15am  8:00am 11:10am  

24 24. Ferial 7:15am 
7:00pm 

 6:30pm 6:30am  

25 25. St. Gregory VII 8:00am  11:00am 8:00am  

26 26. 5th Sunday after 
Easter 

8:00am 
10:30am 
5:00pm 

10:00am 7:30am 
10:00am 

5pm Vesp. 
& Ben. 

SUD 10am 

Orillia 
6:00pm 

27 27. St. Bede the 
Venerable 
Rogation Day 

7:15am  8:00am 11:10am 
Rogations 
@5:30pm 

 

28 28. St. Augustine of 
Canterbury 
Rogation Day 

6:00pm  8:00am 11:10am 
Rogations 
@5:30pm 

 

29 29. Vigil of the 
Ascension 
Rogation Day 

7:15am 
Ros. 7pm 

 8:00am 11:10am 
Rogations 
@5:30pm 

 

30 30. Ascension Day 7:15am 
7:00pm 

 10:00am 
6:30pm 

5pm Vesp. 
& Ben. 

 

31 31. Queenship of Mary 7:15am  6:30pm 6:30am  

June 
1 

32. St. Angela Merici & 
1st Sat. of the 
Month 

9am HH 
10:00am 

Dev 9:00am 
Mass 10:00am 

8:00am 
Mass  
Dev. after 

8:00am  

2 33. Sunday after the 
Ascension 

8:00am 
10:30am 
5:00pm 

10:00am 7:30am 
10:00am 

5pm Vesp. 
& Ben. 

Orillia 
5:00pm 


